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AN ISLAMIC UNIVERSITY FOR THE NEW GENERATION

Zeenat Hasan

Junior, Shawnee Mission Northwest High School

Shawnee, KS

email:  lady_ewoyn@hotmail.com

          To observe modern day society amidst the coming of the new millennium is to realize with shocking clarity that things are progressing and evolving at an alarmingly rapid pace. Technology is at the forefront of our culture, its advances and breakthroughs becoming necessary components of our daily lives. New schools of thought, expanding global interaction, economic ease, and the opportunities of young people living today are astonishing. Society and all those caught in it are hurtling into a new era without so much as a parting glance back. 

           To fully keep up with the fervor of growth, the new Muslim generation needs a solid foundation on which the pillars of the future can be laid. The intelligence of these fresh minds should be fostered and nourished in an environment that can also provide the guidance of a religion that is a way of life. Islam and education go hand in hand, and once coupled can produce minds that both understand our emerging society, and retain the beauty of a   religion that is awe-inspiring in its completeness.

This promising dream can be realized in the creation of a  Muslim university that can become a model for students everywhere, a place where Muslim youth can be assured that they will live among students and faculty who understand the depth of Islam. This beautiful goal was first introduced to Aalim in the Spring Issue (1999) in an article by Ibrahim Syed entitled "X International Islamic Free University". As I read the vision the article held, I unconsciously began to imagine an environment that would stimulate both the spiritual and intellectual sides of individuals who truly want to learn and become better people. A place where classes stop for the five daily prayers, and dorm rooms where sisters wake sisters for Fajr prayer. The article inspired thoughts of a campus on which faculty and students work side by side, exploring the knowledge of centuries together, where classes and events are scheduled around Iftar time during the month of Ramadan. In short, I imagined a subculture rich with growth, stimulation, and recreation.

           One of the main appeals that this university holds for Muslim youth is the reassurance that Islam can be incorporated into our daily lives and can be enjoyed as well. That not only can a university be a place for betterment as a scholar, but a place for betterment as a Muslim and as emerging adults. It would provide youth with a chance for fun without the usual use of alcohol and abandon that has become commonplace in America. To enjoy an environment where one can relax in the company of friends without the fear of un-Islamic things would be liberating. 

         When I read the article proposing an Islamic university that maintained the standards of an Ivy League school, I was enthralled. The picture I had in my mind of this university was laden with opportunity and unity. Insha'Allah, this dream that I have thus far only read about will become a reality.

1999 PARLIAMENT OF WORLD RELIGIONS

Ibrahim B. Syed, Ph.D.

The Third Parliament of World Religions was held in Cape Town, South Africa from December 1-8, 1999. The first one took place in 1893 in Chicago and 100 years later the second one was held in 1993 again at Chicago.  The Council for the Parliament of World Religions in 1993 decided to hold the meeting every 5 years.  I was one of the 7,000 delegates who arrived in Cape Town, South Africa, a very beautiful and picturesque city.   Other delegates included: Dr. Hamid Hai, Dr. Yusuf Azmi, Br. Syed Wahajuddin Ahmed, President of the Overseas Pakistanis, Dr. Malik Mujahid, former President of Islamic Circle of North America (all from Chicago), Dr. Imtiaz Yusuf (Thailand), Dr. Ahmat Davutoglu (Turkey),  Justice P.K. Shamsuddin (Cochin, India), and Br. Nejaad Brabus representing Dr. Mustafa Ceric, Mufti of Bosnia, Sarejevo (Bosnia).

On December 3, 1999 I was asked to deliver the Jumah Khutbah at the Masjid, ul Quds, one of the largest Mosques in Cape Town, which can hold about 4,000 worshippers. The topic of my Khutbah was Benefits of Ramadan.  On Monday, December 6, 1999 I was invited to address the Muslim graduates of Medical, Dental and Allied Health Professions at the Masjidul Quds.  I was impressed to see that the majority of graduates are Muslim women, particularly in Medicine. The meeting concluded with a dinner for all the graduates and guests.

The Dalai Lama and president Nelson Mandela were the featured speakers.  I presented a paper on “Organ Transplants, Genetic Engineering and Cloning-An Islamic Perspective” which was also publicized on local radio and newspaper.

On December 7th the Muslim Judicial Council (MJC), which is a local conglomerate of Muslim organizations and mosques, which had boycotted the Parliament completely, invited all the Muslim delegates attending the Parliament to a Reconciliation Meeting followed by a dinner.  The MJC and other local Muslims did not support the Parliament of World Religions in general, and the Muslim delegates in particular, because they thought that the Parliament meeting is a Zionist/Pagan plot to produce one religion and change our faith.  They also thought it was against Islam to converse with people of other religions, and as such they were against interfaith dialogue. Imam Musawi of Ahle Baith of London, UK criticized the leader of the MJC for quoting a verse from the Qur’an out of context.  Many speakers spoke to clarify the misunderstanding, including myself; I gave the example of Shaikh Abdul Qadir Jilani. Dr. Sayyid M. Sayeed translated the Arabic presentations of a Lebanese Imam and that of a student from Ethiopia who spoke of his positive impressions of the Parliament of World Religions meetings.

On Sunday, December 5, 1999 most of us went to Cape Point National Park where the Atlantic Ocean meets the Indian Ocean, and we also saw the place where Vasco da Gama landed in 1497 on his way to Goa, India.

On December 8, I visited Johannesburg.  Due to apartheid, the town called Lenasia, one of the suburbs of Johannesburg, where all the Indians live, is segregated.  There is a suburban town for the whites, one for the colored people, one for the Indians, and one for the blacks or natives of South Africa.  The cities in South Africa are comparable to any city in Europe or America, hence standard of living is also comparable. The whites own most of the real estate and run the economy of the country. When I saw blacks live like homeless people in shed houses in isolated towns, the gravity of the situation became clear.  This infamous town is called Soweto, which is an acronym for South West Town (South West of Johannesburg).

On December 9, the first day of Ramadan, I was interviewed by one of the Indian community owned radio stations on the Medical Benefits of Ramadan.  On December 10, Friday, I was invited to give the Jumuah Khutbah and lead the prayers at Masjidul Islam in Johannesburg.  While returning to Lenasia, which is about 30 miles away from Johannesburg, my hosts drove me through downtown Johannesburg.  Both sides of every side walk were flooded with hawkers who are the native blacks, selling vegetables, fruits, T-shirts, shoes, and the like, a situation resulting from the adverse affects of apartheid. 

The total Muslim population in South Africa is about 1 to 1.5 million, constituting only 2% of the population.  The sad part is that the Muslims are segregated, limited to a Mosque for each Mazhab, a Hanafi Mosque for Hanafi followers, Shafi Mosque for Shafi followers, etc.

I saw in Lenasia a full-time Lenasia Muslim High School, which charges 4000 Rands per year. There were no Colleges of modern education run by Muslims, however classes in Islamic studies were held following the conventional curriculum at Government High Schools. 


Overall, my visit was very rewarding.  I wish to take this opportunity to thank all those who have made my stay a pleasant and memorable experience.
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ISLAMIC PERSPECTIVE ON THE ENVIRONMENT


Syed E. Hasan, Ph.D.

INTRODUCTION

The Western media discussion on Islam usually centers around religious belief, practices, dietary regulations, marriage, divorce, and inheritance laws. I am yet to see a printed or electronic medium discuss Islam and ecology or a similar subject.  What appalls me is the ignorance of my fellow Muslims, for the majority of whom the content of this article will be a  first-time-I heard-it situation.  Although  they will find that indeed they have heard many of the common Ahadith that I have quoted in this article, somehow the connection between these Ahadith and the Qur'anic verses, in the context of the environment,  has been missing.  This article presents Islam's position on environment to non-Muslims as well as to Muslims.  To the former it will demonstrate the critical importance Islam accords to the environment, which in Islamic context, includes not only humans but all living forms of life and the "inanimate objects" such as soil, water, and air.  To the latter, this article hopes to impress the need to treat the environment with care and respect and in doing so perform worship to Allah.

CONTEMPORARY ENVIRONMENTAL      THOUGHTS
I will first discuss some modern environmental concepts that are part of the discipline of environmental science, and then discuss Islamic views on the environment.  I will try to highlight Islamic environmental ethics and show that the concern for environment that has only now become a global phenomenon, is not new to Islam.  At the end of this article I hope that the reader would have acquired a clear picture of Islamic environmental ethics.

Let us first examine modern environmental concepts: (1) environmental ethics, and (2) principle of environmental unity. According to many environmental scientists, our environmental ethics have evolved over a long period of time, and the concern has shifted from protection of the self--very early stage of human civilization--to protection of the total environment.  Total environment, in this context, means not only human beings, but all animals, plants, air, water, and land.  All of which can be considered the resources of the earth.

The first principle tells us, in the words of Prof. Edward Keller (1992) " humanity is an integral part of the environment.  A person is no more than any other being, and has a moral obligation to those beings who will follow.  This obligation is to ensure that they will also have the opportunity to experience the pleasure of belonging to and cooperating with the entire land community."

The principle of environmental unity, stated in a simple way, means that the various components of the environment are totally interdependent and cannot operate alone.  Also, any change occurring in one component will affect the other.  The important point to note is that humans are not isolated and are as susceptible to changes as plants, animals, soils, and other elements of the environment. 

Modern environmental movements have been promoting conservation and eliminating 

or reducing waste.  Many community-level efforts are directed toward recycling, re-use, reduction or elimination of wastes, all of which are positive steps and must be encouraged. 

ISLAMIC ENVIRONMENTAL ETHICS
There are three important aspects of Islamic belief that have tremendous bearing on environmental matters.  These are the concepts of Unity, Trusteeship, and Accountability.  The equivalent Arabic terms would be Tawheed, Khilafa, and Akhira.  Tawheed is central to Islamic faith.  It relates to the belief in the unity of Allah.  He is the one and only with no partner.  Quoting a chapter from the Qur'an titled Unity (112: 1-4) that  translates: Say: He is One/Allah is He on Whom all depend/He begets not, nor is He begotten/And none is like Him.

This concept of unity of Allah is very important because it leads to the concept of unity of creation, in the sense that He being the only Creator, everything that is around, visible or concealed, belongs to Him.  All His creations are performing a given role and it is hard to say if one is doing something more important than the other. Indeed, as Allah says in the Qur'an,  in Chapter 6, verse 38:  "There is not an animal that walks on the earth, nor a bird that flies with its two wings, but they are communities (genera) like you".  With this concept in mind, we can see without any difficulty why one of His creations, human beings, is to be considered a part of the whole and not a separate entity in itself.  Humans are a part of the myriad creations that we have. 

The concept of Tawheed also extends to balance and harmony.  Since there is only one Creator, He also is the Sustainer of all creations, and He is the one who ensures balance and harmony amongst His creations.  Creation of male and female of the species is an example of balance in Allah's scheme of creations. Balance cannot be 

maintained unless there is harmony between the components.  If the balance and harmony are lost, co-existence falls apart; survival is in jeopardy; and the people or the species depart from the earth.  In Chapter 55, verses 7 through 9, Allah says: "And the Heaven He raised it high, and set the balance to everything/So that you (the humans) may not be careless in respect of the balance/And keep the balance with equity and do not make the measure deficient."

Let us now relate the concept of unity, balance and harmony to the present day world.  Any one familiar with recent environmental movements knows the emphasis on harmony and balance between humans and the environment.  We think it is a new idea but the fact is that the same idea was around nearly 1400 years ago.  

Human beings because of their limited comprehension of the future, tend to reckon events and things on the basis of time as we know it: hours, days, months, years, decades and centuries.  Many of the environmental problems of today have been a result of this shortsighted view. Let us go back about 1400 years and see what the Prophet Mohammad (pbuh) said to his people:  "Live in this world as if you are going to live for ever; prepare for the next world as if you were going to die tomorrow." (Bukhari).  How true! if only modern man followed this we would not have had problems like Love Canal in New York State where the toxic dumps of past years became life threatening.  The modern environmental emphasis that implores people to think not only for themselves but for their children and the generations to follow is a re-statement of the Islamic environmental ethic, with the big difference that it was stated 1400 years ago in a more succinct manner by Prophet Mohammad (pbuh).

The second important concept of Islamic ethics, the notion of trusteeship, is of immense significance in Man's treatment of the earth and its resources.  Man has been made God's vicegerent, and has been given the added responsibility for caring and preserving each and every element of the environment.  A responsibility so immense which only human being could undertake.  Chapter 33, verse 72, reads: "Lo! We offered the trust unto the heavens and the earth and the mountains, but they shrank from  bearing it and were afraid of it.  And man assumed it ."

The concept of trusteeship negates the idea that being the trustee humans are free to use the earth and its resources in any way they want.  

Quite the contrary!  Trusteeship means that humans do not own anything; they are merely the caretakers.  The ownership is with Allah only.  This is stated clearly in Chapter 20, verse 6: "His is what is in the heavens and the earth and what is in between them and all that is beneath the ground."  

Man in his role as the trustee has been implored to avoid corruption (fasad).  The Qur'an contains special warnings for those who corrupt the earth.  A part of verse 27 in Chapter 2 reads: "those who corrupt its (earth's) contents will be the losers."  

The third important Islamic principle of Akhira (accountability) tells us that for each and every action we will be held accountable on the Day of Reckoning.  Good deeds will be rewarded and bad deeds will bring punishment from Allah.  

Summing up, we see that the three fundamental principles of Islamic belief are closely integrated with preservation and protection of the environment.  In addition, there are many examples from the Qur'an and the Hadith that tell us not to be wasteful, conserve what we have, and preserve all elements of the environment. 

CONCLUSIONS

Environmental movements that have emerged during the past 30 years and have gained popularity in the 1980s and 1990s emphasize the importance of preserving and maintaining the quality of environment.  Major efforts are underway to prevent pollution of land, air, and water systems.  In concert with these efforts are the emphasis on conservation, avoiding waste of energy and resources, and the need to preserve the trees and forest and the dwindling species of animals.  Yet the message of Islam that was completed during the lifetime of Prophet Mohammad (pbuh), and so beautifully exemplified in his persona, had already made its followers acquainted with these noble ethical principles some 1400 years ago.  That was the time when the world's population was under 200 million and the Industrial Revolution was not born; life was simple and the environment was clean and unpolluted.  The fact that Islam enjoined its followers then as it does now, to treat the earth and its resources with respect, is glowing proof that Islamic ethics encompass care and preservation of the environment. 
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MUSLIMS FACE TO FACE WITH ISMAILISM
Akbarallay Mehrally

The Ismaili sect is a minority sect within ‘Shia-ism’. Less than two million followers of Karim Aga Khan call themselves “The Shia Imami Ismaili Muslims”. The media projected figures, which have come down from twenty million (in the early 1940s) to twelve million (in the late 1990s) are grossly inflated. 

Can one consider ‘Ismailism’ to be a school of thought within Islam and Ismailis a sub-sect within Muslims? What are the fundamental religious beliefs, rituals and practices of these followers of Aga Khan who claim to be ‘Muslims’?  These issues form the scope and theme of this brief article.

The Aga Khan claims himself to be a descendant of Prophet Muhammad (pbuh) through Imam Ismail ibn Jafar as-Sadiq ibn Muhammad al-Baqir.  This claim for being “a direct descendant of Prophet” has been seriously questioned by the learned historians of the past and present. Another name assigned to the Ismailis is ‘Batiniya’. For their belief that the Glorious Qur’an has two layers of meanings: one that is apparent, and another that is hidden. Only the ‘Imam of the time and age’ (also called the ‘Lord of the Age’) i.e. the Aga Khan, knows the true inner meaning and Tawil of this esoteric text. Hence, the followers do not consider it necessary to adhere to and obey the commandments of the Qur’an ‘literally’ or in their exotic form. In accordance with the teachings and preaching of this Batini Tariqah, the primary duty of a follower is to adhere to and obey the ‘Farmans’ (proclamations) of their ‘Hazar Imam’ (the living Imam). He alone has the true knowledge of the Revealed Verses and the Divine Authority to make Pronouncements from time to time. To justify such perplexing beliefs, Ismailis often quote the ‘bifurcated’ last line of verse 36:12, from the Qur’an. Briefly, Ismailis consider the Qur’an, as it was revealed, to be silent and time-bound. Whereas, their Imam is the ever-living Speaking Qur'an – taubah nauzubillah. Ismailis believe that their Hazar Imam’s utterances and directives cannot be disputed or doubted, even if they contradict the Revealed Commandments of Allah (SWT) as mentioned in the Qur’an. 


Karim Aga Khan has officially declared himself, before his followers, as the "Mazhar of Allah on earth". (Details are available on www.mostmerciful.com). The word "mazhar" means " a copy" or "manifest". Consequently, doing "sujoods" (prostrations) before Aga Khan or his photos, while praying or seeking, is an established, widely prevalent Ismaili ritual. Isn’t the primary axiomatic principle of Tawheed formally violated by this belief and ritual? 


The Aga Khan and his appointees ’forgive the sins’ of the followers on a regular basis by sprinkling ‘Holy Water’ on their faces. Agakhani Ismailis are misled into believing that they will not be questioned on the Day of Judgment for the sins that are already forgiven in their Jamatkhanas (community centers). However, isn’t forgiving of sins the exclusive prerogative and privilege of Allah (swt) alone? (Qur'an 3:135)


Against this backdrop, most of the poor (spiritually poor) Ismailis who are not introduced to the Qur’an are confused and misguided. Hence, Ismailis are very easy prey to missionary efforts by various Christian groups and Baha'is. Karim Aga Khan's own daughter Zahra married a practicing Christian and has opened the gates for young Ismailis girls to follow her footsteps. The parents of the girls who wish to marry outside of Ismailism have no recourse but to let them go. 


The Aga Khan, in collaboration with several Western powers and aid, has set up the world-wide Aga Khan Development Network (AKDN) which runs several institutions and service companies.  This Development Network is very actively operating in Pakistan, India, Tanzania, Uganda, Kenya and Bangladesh, and has now started concentrating its efforts in Tajikistan and the neighboring areas where there is a concentration of Muslims who have not known or openly practiced Islam since the last several decades. By taking up economical, social, educational, health, medical and rural development efforts through NGOs (Non-Govt. Organizations) within the AKDN, the Ismailis and the Aga Khan have gained wide acceptance amongst these countries and the masses. The Aga Khan and his foundations and organizations are penetrating and infiltrating the support system amongst Muslims in the aforesaid countries. These much-needed community projects that our Muslim Brothers and Sisters visit have the photos of Aga Khan decorating the walls. 


In this context, what can we do, and should we do, as Muslims? We need to create awareness amongst the Muslim masses.  Make a systematic Da’wah Strategy to invite the Ismailis to the way of our Lord, with wisdom and beautiful preaching and argue with them in ways that are best and most gracious. (Qur’an 16:125). At the same time efficient and orderly efforts should be made to expose the un-Islamic teachings that are imparted under guise of ‘Batiniyat’ and ‘Divine Guidance’. For more precise and detailed information on Ismailis or Ismailism, visit the website www.mostmerciful.com. 
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ELECTION OF IRF OFFICERS


This is to notify all members that a meeting of the general body will be held during the ISNA/IMA Convention in  September 2000 at Chicago.  Nominations are being accepted for the following positions: President, Vice President, Secretary and Treasurer for the Executive Committee.  IRF also plans to appoint a Director to provide management support and leadership in IRF’s fund raising, membership, and public relations activities in addition to helping the Executive Committee and the Board of Trustees in all matters.  If interested, please contact IRF.





EDITORSHIP OF Aalim


IRF is seeking an editor for its newsletter, Aalim.  Main qualifications include willingness to serve an Islamic organization and commitment to produce timely issues of Aalim.  Editor’s responsibilities comprise seeking articles from noted Islamic scholars and/or writers who address issues that relate to the mission of  IRF, which is to promote the importance of science and scientific methods in light of the Qur’an and Hadith among Muslims.


The editor’s position does not carry any remuneration but a small amount is available to pay cost of secretarial  help and related expenses in preparing the newsletter.  We would expect the editor to increase the publication frequency of Aalim from twice a year to quarterly.  If interested please contact IRF immediately at (502)423-1988 or irfi@iname.com











INTERNATIONAL TREASURER NO MORE WITH IRF


We wish to inform everyone that effective immediately Br. Muhammad Muzaffar is no longer associated with the Islamic Research Foundation (IRF).  He does not represent IRF any more and is not supposed to approach any individual or organization for collecting funds on our behalf.  If he does, please contact us before donating any money for IRF.





Planned 2000 Conference Postponed


Owing to unavoidable difficulties in the conference logistics, the IRF decided to postpone the May, 2000 conference.  We did so in order to prepare for a conference that would meet the expectations of each and every participant rather than one that would fall short of its goal.  Please watch Aalim for the date and plans for the conference.








The Islamic Research Foundation and its office bearers are not responsible for the opinions expressed by the writers. The authors of the articles are solely responsible. 





MUSLIM PROFESSOR RECEIVES EPA EDUCATOR’S ENVIRONMENTAL EXCELLENCE AWARD





In a press release issued on June 5, 2000, the Region 7 Office of the U.S. Environmental Protection Agency (EPA) named Dr. Syed E. Hasan, University of Missouri, Kansas City as its 1999-2000 school year Educator’s Environmental Excellence Award recipient from Missouri.  The award was established to recognize educators who influence young people’s lives and, by doing so, “make the world a better and healthier place to live.” Commenting on the EPA Award, Dennis Grams, Region 7 Administrator said "Hasan was nominated by people who had first-hand knowledge of his effectiveness—his students and colleagues.”


	Dr. Hasan is a professor of Geosciences and Director of the Center for Applied Environmental Research, Department of Geosciences, University of Missouri, Kansas City.  In 1996, he authored a college textbook “Geology and Hazardous Waste Management” for which Dr. Hasan received the Claire P. Holdredge Award from the Association of Engineering Geologists.  


	This is the first time that a Muslim scientist has received these awards.  Br. Hasan said  “I am thankful to Allah for His  mercy and blessings.  I’m glad to have been selected to receive the award because this will tell everyone that Muslims are as productive and bright as anyone else.  I also hope that  the recognition will serve as a model for the new generation of American Muslims to strive for excellence in their chosen profession.”


	The Islamic Research Foundation congratulates Dr. Hasan and wishes to point out that he has been a founding member of the Executive Committee, serving as its secretary since 1989.
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Letter to the Editor


Advanced Studies in Europe


My name is Mahmood Jamil and currently I am doing my master's degree in information and communication systems at the Technical University of Hamburg, Germany. I want to share some information with you concerning tuition-free studies.  Many prestigious universities in Germany, Sweden, Denmark, and  Finland have started to offer degrees, in which the majority of instruction is in English.  There is no tuition fees charged for these degree courses.  I think this is the best opportunity for Muslim students, especially those belonging to middle class families, who do not have enough resources to pursue advanced studies in UK or U.S.A. 


For details contact me at App.642 B, Ebelingstr.1, 21073 Hamburg, Germany or visit my  home page at www.tu-harburg.de/~semj0108. Please do it because we know that with better education we can contribute better to the progress and prosperity of our homeland.  Students are also allowed to work part-time on or off the campus and can easily manage their living expenses.





2000 Membership Dues


If you have not already done so, please renew your membership promptly.  Thank You!





The Islamic Research Foundation


7102 Shefford Lane West


Louisville, KY 40242-6462, USA











